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01. AKIYAMA , Manabu Janos [Tsukuba (J)]
Dante Alighieri ésPal Apokalipszisé
Dante Alighieri and the Apocalypse of Paul

Dante Alighieri (1265-1321) writes in tfgecond Cantof hisDivine
Comedy(2:28) that after Aeneas (2:13) the “Chosen Vésde¢he Lord
(i.e. Paul the Apostle, Acts 9:15) came to the mwddd. However, in
the text of the New Testament we cannot find asgdption of the des-
cent by Paul. Therefore, we can regard this passabeDivine Come-
dy as evidence of the fact that Dante readApecalypse of Paubr
Visio Pauli(cf. 2:32). We can recognize the influencé/afio Pauliin
some themes treated by Dante, e.g., “mitigatio anen”, “Psycopom-
pos” (i.e. Michael and Tartarus), hierarchy of dagetc. However, in
Visio Paulithere is no space of the “Purgatory”. We can &sgecially
in the Purgatory of th®ivine Comedythe decisions of the Second
Council of Lyon (1274), in which some dogmatic geiwere discussed
between the Byzantine and the Roman church, euffragium”.

02. ALKKIN , Valeriy [St. Petersburg (RU)]

A korai kereszténységben megnyilvanulé egyéni vaassag,
ahogyan az apokrifJanos cselekedeteen tikrozédik /
Individual Religiosity in Early Christianity

as Reflected in theApocryphal Acts of John

During the twentieth century the study of the higtaf early Christianity
has been viewed through the lens of communal oeligihe studies of
theApocryphal Acts of Johusually followed this trend. However, in the
last several decades it has become a matter cdetmtook at religion,
not only from the perspective of religious commigsitand corporate
religious practices and traditions, but also fro tiewpoint of the in-
dividual. The focus of this presentation is tothile gap and look at how
religiosity and spirituality were practiced, exgarced, and expressed by
ordinary people in the context of their everydésyiin during the earliest
Christian centuries. The author of pocryphal Acts of Johmyriting
his work in 150-160s of the second century, waslianwvith ways fol-
lowers of Christ practiced their faith outside tmenmunal context and
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thus he presented the legendary apostle doing wémaicurrent in the
author’s time.

03. BENKE Laszl6 [Budapest (H)]

Ezdras mint masodik torvényhozo: az apokrif és a rabinikus
hagyoméanyokban szerep abrazolasok dsszehasonlitdsa /
Ezra as a Second Lawgiver: A Comparison of Portrayia

in the Apocryphal and Rabbinic Traditions

Both apocryphal and rabbinic traditions from thestficenturies CE
attribute a role to Ezra in shaping the text oftbeah, in addition to his
function as the enforcer of covenant renewal ackedged inEzra—
NehemiahHowever, they do so in markedly different wayhijak form
the paper’s first focus. In its longer Latin redens2 Esdrasportrays
Ezra as a prophet who, through ecstatic speectharsditomatic writing
of his scribes, ‘reboots’ the biblical corpus aftiee original was for-
gotten and destroyed in the fire that consume#itise Temple. This tra-
dition shows no concern for the rupture in the Tigdransmission or
for its non-organic ‘reloading.” Not so the Tannaiuamo likewise depict
Ezra as being on a par with Moses, but seek to dstrade his Torah’s
seamless continuity from Sinai, despite the hisedrmmemory of textual
transformation they had to address, most notalg\skiift from the Pa-
leo-Hebrew to the square script. The paper’s setmng is on how the
rabbis achieved this, with increasing elaborat®thay moved towards
late antiquity — a development traceable througierse versions of the
samebaraytapreserved in the Tosefta and ‘reprocessed’ in G@th
muds.

04. BENYIK Gyorgy [Szeged (H)]
A magyarorszagi apokrif kutatas vazlata /
Uberblick tiber die ungarische Apokryphenforschung

A magyar apokrif kutatast csak vazlatosan tudomkétteni. Legko-
rabban Raffay Sandor publikalta az Ojszovetsédidiok magyar fordi-
tasat (1905), ezt kouen Pataky Arnold és Székely Istvan kozolt néhany
apokrif iratot. Az Orszagos Rabbiképmnegalakuldsa utan tobb rabbiis
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0szoOvetségi helyek targumainak filologiai feldolgsaval szerzett élla-
milag is elismert diplomat.

A magyar apokrifkutatdsban nagygmedlépés volt a katolikus Vany6
Laszl6 szerkesztésében és forditdsaban megjelegatas (1980). Az
0szovetségi apokrifok iranti érdéklés azutan Froéhlich Ida qumrani sz6-
vegforditasa utan (1998-2000) kapott Ujabb lendtil@anitvanyai is
bekapcsolédtak a kutatasba, és sokat kdszonhetikgstar Hebra-
isztikai Tarsasdgnak, valamint a Magyar Patrisktiikirsasagnak is.
Adamik Tamas szerkesztésébensksljszovetségi apokrifok is megje-
lentek: Csodas evangéliumoll996), Apostolok csodas cselekedetei
(1997), Csodéas apokalipszisgld998) eés aZApokrif levelek(1999).
1990-ben jelentek medgzus rejtett szavddubai Péter, Rhle Karoly
és Rugasi Antal forditdsaban. Az interneten sz&mm8vetségi konyv
magyar forditdsa olvashaté James H. Charleswa8(l8apjan. Aranyi
Laszl6 a Nag Hammadi konyvtar szvegeinek magyarditasa koril
babéskodott. A legtdbb 6- és Ujszbvetségi apakmikirtetése mindmaig
a Vilagirodalmi lexikon egyes koteteiben éihet.

Rovidebb-hosszabb 6sszefoglalok és idézetek aivgszgi beve-
zetkben lattak napvilagot (Kocsis Imre 2019, BenyikdGyy 2004).
Zsengellér Jozsefnek bibliai apokrifek és a reformaciéimi mive
(2022) atfogo ismertetés a reformacio apokrifkigatél. A magyar cim-
kere$ 2000 és 2025 kdzott mintegy 6tven olyan tanulméaryszamon,
amely valamelyik apokrif irattal kapcsolatos. Alealsta irasok és apok-
rif kdnyvek kapcsolatanak, valamint az Ujszévetségvegének ilyen
irAnya szisztematikus bemutatdsa Klaus Berger ést€®aColpe érde-
me: Vallastorténeti szoveggigemény az Ujszovetségro18).

Apokrif ttmaju konferenciat emzetkodziadogarda bevonaséaval
most rendeziink é6z6r Magyarorszagon. Reméljik, hogy ez a konferen-
cia ebseqiti az apokrif irdsok és a bibliai egzegézickalatét.

*
Ich kann die ungarische Apokryphenforschung nugnoben Zigen
Uberblicken. Auf Ungarisch veroffentlichte SAndaffay 1905 als er-
ster eine ungarische Ubersetzung der apokrypheriftéchdes Neuen
Testaments, danach einige apokryphe Schriften ArRataky und Ist-
van Székely. Nach der Griindung der Nationalen Redobchule in Bu-
dapest erwarben zahlreiche Rabbiner mit philoldgiacAbhandlungen
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Uber einzelne Targume des Alten Testaments staatherkannte Dip-
lome. Das Interesse an den apokryphen SchrifteAltes Testaments
entstand nach der Veroffentlichung der Ubersetden@umran-Rollen
durch Ida Frohlich (1998-2000), und durch die Viitlichungen ihrer
Schiiler, die zahlreiche Studien tber die apokry@dmiften des Alten
Testaments verfassten. Ungarische katholische iioin, herausge-
geben von L&szlé Vanyd Aporifok (1980). Diese Atlairde durch die
Ungarische Gesellschaft fiir Hebraistik und die Uisgaie Patristische
Gesellschaft weiter gefordert. In der Folge kaméserdetzungen von
Tamas Adamik herausVunderbare Evangelie(l996), Wunderbare
Apostelaktei1997) undVunderbare Apokalyps€h998), und machten
die apokryphen Schriften des Neuen Testaments dgarigchen Pub-
likum noch bekannteDie verborgenen Worte Jesuschienen 1990 in
der Ubersetzung von Péter Hubai, Karolgt®e und Antal Rugasi. Im
Internet wurden zahlreiche Bucher des Alten Testasn@us dem
Englischen von James H. Charleswort (1983) ins Usgjze tUbersetzt.
Laszl6 Aranyi bemiihte sich um die Ubersetzung detd der Biblio-
thek von Nag Hammadi ins Ungarische. Bis heute isimggn einzelnen
Banden des Lexikons der Weltliteratur die meisteftrBge tber die
vielen Apokryphen des Alten und Neuen Testamentszen.

Kirzere Zusammenfassungen und kurze Zitate wurdden Ein-
fuhrungen zum Neuen Testament verdéffentlicht: Itdoesis (2019),
Gyorgy Benyik (2004). Das Buch von J6zsef Zsengéllé biblischen
Apokryphen und die Reformati¢2022) enthalt eine umfassende Dar-
stellung der Apokryphenforschung der Reformatiae. uhgarische Ti-
telsuche listet zwischen 2000 und 2025 etwa 50i&tuzu verschie-
denen apokryphen Schriften auf. Die systematis@rstBllung der Be-
ziehung zwischen den hellenistischen Schriftendambpokryphen Bi-
chern sowie dem Text des Neuen Testaments ligfedir ungarischen
Ubersetzung des Bandes Klaus Berger und Carstge®#ligionsge-
schichtliche Textsammlung zum Neuen Testa(@@h8) den Schlissel.

Mit Beteiligung internationaler Referenten verahstawir nun zum
ersten Mal eine Apokryphenkonferenz in Ungarn. Ngiifen, dass diese
Tagung und dann der Konferenzband dazu beitragetiewedass die
Verbindung zwischen der Analyse der apokryphen ifehrund der
Bibelexegese starker wird.



05. BLoMKkvIST , Vemund [Oslo (N)]
Hénok 3. kényvamint apokalipszis és hekhalot irodalom
/11l Enoch as Apocalypse and Hekhalot literature

In this paper, | will further explore the definitis of the genres of apo-
calypse and hekhalot literature by using Il Enasha case study. The
article is based on David Hellholm's studies of¢hecalyptic genre and
Hugo Odeberg's work on the book. Ill Enoch cantbdied as an ex-
emplary text for both apocalypse and hekhalotditere and can il-
lustrate the relationship between these genréstladdress the text's
structure and to what extent it reflects a gernaaitern, and further dis-
cuss the relationship between the revelation osgagial and the tem-
poral in lll Enoch, as well as which genre convensi seem to apply to
the content of the revelation within hekhalot iere compared to the
apocalyptic genre as a whole.

06. CZIRE Szabolcs [Kolozsvar (RO)]
Tamas evangéliumas a szinoptikus evangéliumok /
Gospel of Thomasind the Synoptic Gospels

TheGospel of Thomaand the Synoptic Gospels share several parables,
yet these often display notable differences in fdamguage, and theolo-
gical emphasis. This paper examines the Paraltleedflustard Seed
(Gospel of Thomas 20; Matt 13:31-32; Mark 4:3043ike 13:18-19)
through a textual and tradition-historical compamign the context of
the relationship between apocryphal and canonigdittons. Despite its
brevity, the parable reveals notable formal andltdgical differences
between the Coptic Thomas version and the Gree&Smnaccounts.
The analysis highlights how the Thomas text refigbe diversity of
early Christian tradition and may preserve a ledscted, explanation-
free narrative. Special attention is given to theaple’s eschatological
and apophatic interpretations, as well as its arftte on later theological
reflection and artistic representation. The stuidysao show how the
parallels and divergences between @wspel of Thomaand the Sy-
noptics enrich the scholarly discourse on the piégrand mutual impact
of apocryphal and canonical texts.



07. DAvID Nora [Szeged (H)]
A Tizenkét patriarka testamentuma
az 6rzék hagyomanyanak fényében /
The Testaments of the Twelve Patriarchs
in Light of the Watchers Tradition

The most elaborate version of the story of the Wexrts is found in the
Book of EnochHowever, it is quoted and referred to in manycapoehal
documents, such as thestament of the Twelve Patriarcifferent
texts highlight different elements of the storytloé rebellious angels.
The most prominent of these is the temptationrtptee means of which
is beauty and everything that may be necessarghigwee it, even by
altering the order of nature. In the Testamentpdeiglly in Reuben’s
and Naphtali's), the latter is the main theme. inpaper | study these
guotations and allusions in light bfEnochand some other occurances
from Qumran.

08. DE Vos, Benjamin [Gent (B)]
A masik Simon magus — Simon magus szerepe és a kiiemeény
és a politika fogalma a gorod’szeudo-Klementin&kan /
The Other Simon Magus — The Role of Simon Magus
and the Notions of the Public View
and Politics in the Greek Pseudo-Clementines

This paper focuses on the uniqu&céntury corpus of thé&reek
Pseudo-Clementinespecifically examining the reception of Simon
Magus, a character first encountered in the ActhefApostles, who
subsequently enjoyed a particularly rich receptioearly Christianity
(and also in later art and literature, such asfih&aust legend). This
reception has been extensively studied, notablyutiit the works of
scholars such as Alberto Ferreiro, Mark Edwards TlReissen, and
Simon Haar. Notably, research has focused on Siktagus in the
Pseudo-Clementinegarticularly regarding his portrayal as a ‘mask’ f
Paul, Marcion, and Apelles (see for an overviewalier scholarship,
for instance, Dominique C6té). What has receivedfiicient attention
is that in the #-centuryGreek Pseudo-Clementingise figure of Simon
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Magus is strongly depicted as one steeped in Graeleia, who is, e.g.,
characterized as a Sophist based on Platonicafisiécf. De Vos). This
lecture aims to explore this uncharted territoryfgussing on a par-
ticular aspect of it and has three objectives.

In theGreek Pseudo-Clementin&mon Magus emerges primarily
as the principal philosophical and religious adagrf Peter. Their
extended disputes are clearly situated withinangilly symbolic frame-
work of public and political life, as well as thetion of ‘the public eye,’
which shares significant parallels with the workson-Christian au-
thors such as Plutarch and Dio Chrysostom conagputitics and pub-
lic life. This lecture will first expose some ofeide aspects before delv-
ing deeper into the significance of tGeeek Pseudo-Clementinas an
apocryphal narrative that reveals important noti@gzarding religion,
politics, and the public view, particularly in teentext of the Second
Sophistic. This path has been overlooked regaiogryphal writings.

Ultimately, this demonstrates that the figure ah&nh Magus is a
highly symbolic character that is uniquely chargezes in thePseudo-
Clementineso engage with questions surrounding religionitjps, the
public view, and Greek paideia—a notable evolufrom his initial ap-
pearance in the New Testament, but a developmanhh#s been neg-
lected until now.

09. ENGHY Sandor [Sarospatak (H)]
Az apokrif iratok tanitasa a halélrdl és a feltamadsrol /
Die Lehre der apokryphen Schriften Giber Tod und Aukrstehung

Die Lehre der apokryphen Schriften des Alten Testates Uber Tod
und Auferstehung.

Im Hinblick auf die Frage von Tod und Auferstehamghalten die
Apokryphen ein umfangreiches Material. Eine umfadseBearbeitung
ware ein eigenes Lebenswerk, doch ist es mogliceneQuerschnitt zu
geben — mit dem Schwerpunkt auf einigen alttestdinkan Apokry-
phen, insbesondere im Hinblick auf die Auferstehung

Wo in den Apokryphen von der Verehrung der TotenRlede ist,
erscheint sie als Ausdruck der Frommigkeit im Sidee Gebots der



Liebe. Diese Haltung ist nur als Konsequenz debé&irum Schdpfer
vorstellbar.

Tod und Auferstehung sind ein wichtiges Thema majgokryphen
Schriften des Alten Testaments. Ihre Darstellungeidoch nicht ein-
heitlich.

Die apokryphen Texte stehen in Berthrung mit ddmifien des
Alten wie auch des Neuen Testaments.

Obwohl die apokryphen Schriften des Alten Testasydas Thema
der Auferstehung behandeln, driicken die Autoregnil@lauben daran
nicht ausdriicklich aus. Dass sie ihren Glaubemnesfwdferstehung nicht
bekennen, bedeutet jedoch nicht, dass sie siedaugn

Wenn die Autoren der apokryphen Schriften des Aliestaments
Uber die Endzeit sprechen, wissen sie zugleictsYtd8/H der einzige
Gott ist, der Herr Giber Leben und Tod bleibt und der Tod nicht be-
siegen kann.

*
With regard to the question of death and resuwectihe Apocrypha
contain a wealth of material. A comprehensive tresgit would be a
life’s work in itself, yet it is possible to prowed cross-section — focus-
ing on some Old Testament Apocrypha, in particolarthe theme of
resurrection.

Where the Apocrypha speak of the veneration odéael, it appears
as an expression of piety in the sense of the cardmant of love. Such
an attitude can only be understood as a consequsrioge for the
Creator.

Death and resurrection are important themes iaploeryphal writ-
ings of the Old Testament. Their portrayal, howgignot uniform.

The apocryphal texts are in dialogue with the wgs$ of both the
Old and the New Testaments.

Although the apocryphal writings of the Old Testateddress the
theme of resurrection, the authors do not expjiepress their faith in
it. Yet the fact that they do not make such a cssifen does not mean
that they deny the resurrection.

When the authors of the apocryphal writings of@heé Testament
speak of the end times, they know at the same ttiateY HWH is the
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one and only God, who remains Lord over life andtdeand whom
death cannot overcome.

10. AuiPovIC', Nenad [Belgrad (SRB)]
A Makkabeusok 4. konyve Tekintély, hasznalat és funkcio
a szlav kéziratos hagyomanyban /
4 Maccabees- Authority, Use and Function
within Slavic Manuscript Tradition

The Fourth Book of Maccabeescupies a complex position within the
Slavic manuscript tradition, straddling the boumesof canon and litur-
gical authority. Whilel Maccabeess traditionally considered non-cano-
nical in Orthodox Christianity, this presentatiofpkres its canonical
status and reception through its use, authority fanction in the Slavic
Orthodox tradition. Despite its designation as tanaskomena”, the ex-
tensive liturgical and devotional usedo¥laccabeesuggests a nuanced
canonical status. Its function as a protreptic teaxhorting the faithful
to emulate the piety of the Maccabean martyrsnfoetes its authority
in the Orthodox tradition. Through a detailed exaetion of Slavic litur-
gical manuscripts, this paper argues thiaccabeeschieved a form
of canonical recognition within the lived religioexperience of the
Slavic Orthodox Church.

Key words:4 Maccabees, canon, reception, use, authoritgtifom

11. FRROHLICH Ida [Budapest (H)]
Nem-kanoni bibliai kényvek Qumranban:
Henok, a Jubileumok ésTobias (Tobit)/
Non-canonical biblical books in Qumran:
Enoch, Jubileesand Tobit

A bibliai kdnyvek héber kdnonjanak listajan nenrepel szamos olyan
jelens mi, amelyek a perzsa-hellenisztikugsdak gazdag zsido iro-
dalmanak részét képezték. Sok ilyefvet a keresztény hagyomadry
z0tt meg forditdsokban, és kategorizaliast a kéébbi keresztény fele-
kezetek deuterokanonikus, apokrif és pszeudepigiifiiivekként, ami-
kor sajat bibliai kdnonjaikat meghataroztak. A kifde kanonokba

11



tartozo ntivek azonban egyazon hattérben szulettek, mégpebana
amelyben a Pentateuchus, a profétai és mas 6seégvkimyvek ma is-
mert szbvegeit is kialakitottak.

A qumréni kdnyvtar a héber Biblia valamennyi konytaétalmazta,
Eszter konyvének kivételével. Emellett megtalaltédzamos nem-kano-
ni mii szbvegét is, eredeti (héber vagy arami) nyelvekegkorabbi ko-
zUuluk egy aramHenok-gyijtemény amelyet a keresztény hagyomany a
héberll irtJubileumok koényw&l egyltt az apokrif (katolikus) illetve
pszeudepigréfikus (protestansjivek kdzé sorol, migobit (Tobias)
héberll és aramiul is ismert konyvét deuterokarfkeniolikus) illetve
apokrif (protestans) fiként tartja szamon. Mindharomiira qumrani te-
lep létrejotte (Kr.e. 2. szazad kozepéjtiekeletkezett, €s mindharom
lathat6 tekintéllyel birt a k6zosség konyvtaralraharom nii erés sza-
lakkal kapcsolddik egyméshoz és a Pentateuchus/kirgz, Henokot
pedig a kanoni bibliai hagyoméany (Genesis, Krénjkéksmeri.Henok
ésJubileumokerésen hatottak a qumrani kozésség irodalmara és sajéat
megkulonboztét eszméik megfogalmazasara. Adaas a harom in
egymas kozotti kapcsolatait kivanja vizsgalni, agébukat a qumrani
irodalomra, kitekintéssel a késhi keresztény hagyomanyra, amely sza-
munkra megrizte oket.

*

The Hebrew canon of the biblical books omitted fitsitist several ma-
jor works that were part of the rich Jewish literat of the Persian-
Hellenistic period. Many of these works have beersgrved in trans-
lations by the Christian tradition, and have beategorized by later
Christian denominations as deuterocanonical, apbetyand pseudepi-
graphal works. However, these works were formulatede same con-
text as the final form of the Pentateuch, the petighand other Old
Testament books.

The Qumran library contained all the books of trebi¢w Bible,
except for the Book of Esther. In addition, numarawn-canonical
works have emerged here in their original languabe®rew or Ara-
maic. The earliest among them isfalamaic Enochic collectionwyhich,
along with the Hebrew-writteBook of Jubileeds classified by Chris-
tianity as apocryphal (Catholic) or pseudepigrafjRabtestant) works,
while the same tradition considers B@ok of Tobi{known in Hebrew
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as well as in Aramaic) as deuterocanonical (Cathar apocryphal
(Protestant). All three works were created befoeetstablishment of the
Qumran settlemer{mid-2" century BC), and all three held visible au-
thority in the library of the community. The thre@rks are intercon-
nected and also strongly connected to the boaked?entateuch, more-
over, Enoch is also recognized in the canonicdidaibtradition (Gene-
sis, ChroniclesEnochandlubileegreatly influenced the works written
within the Qumran community and the emergence oferous distinc-
tive ideas. The paper aims to examine their ink&ticen and impact on
Qumran ideas, with a perspective on the Christiadition that has
preserved these works for us.

12. GEReBY Gyorgy [Bécs (A)]
Jakab proto-evangéliumalj értelmezés /
The Protevangelium of James, new reading

TheProtevangeliumhas been generally classified as a childhood apoc-
ryphon. Over the last decade, however, this trawti classification
came under criticism. First, it is not a ‘gosp®t about ‘childhood’, and

it is not 'apocryphal' only in a very wide sensecsi it became the
foundational text for major church feasts, doctrisaues and icono-
graphic representations, both East and West. Hie@téheProtevan-
geliumis clearly unitary (against the earlier theoriesmnposition) and
very early, originating probably from the mid-sedocentury, and it
should be considered a proto-orthodox documentefareat Church.
However, theProtevangeliumpresents many puzzles for the reader.
What is its genre? How does it relate to the gospes? How are the
various narrative parts related to each other? kownderstand the
unusually favourable presentation of the Jerusalemple and the
priests by the author? What is the meaning of tiseX of Joseph at the
Nativity? | will propose solutions to these questi@nd suggest that the
intellectual context (the 'Sitz im Leben') of tReotevangeliunis the
second-century challenge of Gnostic theology apesally the Mar-
kionite and Valentinian crises.
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13. HELLHOLM , David [Oslo (N)]
A Gyodngyhimnusasszevetése a Fil 2,6-11 himnuszaval /
Hymn of the Perlin comparison with the Hymn in Phil 2,6-11

When commenting upon the relationship between wee Hymns it
should be clear that it is not primarily a mattéraogenealogical in-
vestigation but much rather of an analogical atteadtthough — as far as
theHymn of the Peaiis concerned — with an antecedent historic-literal
poem transformed to obtain an anagogical sensde whas far as the
pre-pauline Phil 2 Hymn is concerned — the statajiiss way are mere-

ly enumerated. In addition to the poetic form thestrobvious parallel

is to be found in the structural layout of both manthe »Way from the
heavenly realm to the material world of the humamd back from the
earthly domain to the heavenly realm with the ddvifather«.

First the sensus literalis of an Iranian poem bdlpresented and
secondly the transformation to a sensus anagogiat@nection with
the Syriac version will be undertaken and thirdgoanparison with the
pre-pauline Hymn i Phil 2:6—11 vill be carried out.

14. HORVATH Imre [Pécs (H)]
Apokrif forrdsok és miivészi tantuvallomasok
az angyali Udvozlet képi dbrazolasarol /
Apocryphal Sources and Artistic Testimonies
of Annunciation Imagery

A sz6Wszeék, a kosar és a Maria altal tartott biborszomal megjele-
nitése — a birodalom keleti €s nyugati réslesbarmazé emlékek tanu-
séga szerint — a&ngyali Udvozleképek abrazoldsmintainak nélkiloz-
hetetlen elemeként szemlélbet

Ez a képteoldgiai sajatossag nem csupan a névdiria-tiszte-
letrél &rulkodik, hanem arrdl is, hogy az apokrif fowksnilyen nagy
szerepet jatszottak az Istenanyahoz kapcsolodézdbeniivészet vizua-
lis textarajéak kialakitasaban.

A Santa Maria Maggiore bazilika diadalivének Mataazolasa azt
bizonyitja, hogy az 5. szazad elejére a fonalgoyaplés a sz@szek-
abréazolas apokrif eleme és a Templomfliggony eli€saiek jelenete
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beépult azAngyali tdvozleibrazolasok ikonografigjaba, és kdzponti,
teoldgiai mélyséfy elem szerepét toltbtte be.

Jelen tanulmany a bizanci abrzolasmintak jellegzattribGtumai
és az apokrif forrasok kozti kapcsolatot igyeksniggkozeliteni.

*
From about the"scentury the representation of the basket with laach
the purple thread held by Mary become indispenseleiments of the
Annunciationimagery, a shift reflected in the monuments confiilng
both Eastern and Western parts of the Empire.

These attributes reveal not only the growing ctiNary, but also
the great role played by the apocryphal sourcekearcreation of the
visualtextureof narrative compositions connected to the Virgin.

The image from Santa Maria Maggiore is proof thethe early
century the apocryphal element of the loom andstiianing of the
temple veil had become integrated into the iconalgyaf theAnnuncia-
tion assuming the role of a central and theologicdilgrged element.

The present study aims to observe the evolutisowke artistic pat-
terns of the Annunciation in Byzantine art and thmnnections to
apocryphal sources.

Keywords:Annunciation, apocryphal sources, Christian icaaphy,
purple thread, incarnation

15. Kocsis Imre [Budapest (H)]
Keresztény apokrifok 0kori kAnonjegyzékekben /
Christliche Apokryphen in den antiken Kanonlisten

Jol ismert tény, hogy az Ujszévetségnek mint 2&/kbél allo gyfijte-
ménynek a kialakulasa egy hosszabb folyamat eregemdnl-IV. sza-
zadokban egyes iratok (Zsid, Jak, Jud, 2Pt, 2-I&Ipk&nonisagat ille-
téen vita folyt, amely csak a IV. szazad méasodikifetézarult le. Emel-
lett egyes, a kdnonba Kéxb be nem vett iratokkal kapcsolatban is meg-
fogalmazodtak viszonylag kedvegrtékelések. Badasomban észor
réviden vdzolom a kdnonkéftes folyamatat €s annak befolyasolo té-
nyesit. Majd attekintem a fontosabb 6kori (11-VI. széz@jszovetseqi
kanonjegyzékeket, kulonos tekintettel a bennukegd&apokrifokra.

*
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Es ist wohlbekannt, dass die Entstehung des Newestaments als
Sammlung von 27 Biichern das Ergebnis eines langze§ses ist. Vom
zweiten bis vierten Jahrhundert war die Kanonibggtimmter Schriften
(Hebr, Jak, Jud, 2 Petr, 2—3 Joh, Offb) Gegenstared Debatte, die erst
in der zweiten Halfte des vierten Jahrhundertsohigslen wurde. Dar-
Uber hinaus wurden bestimmte Schriften, die spétét in den Kanon
aufgenommen wurden, relativ positiv bewertet. lineam Vortrag wer-
de ich zunachst kurz den Prozess der Kanonbildadgdie Faktoren,
die ihn beeinflusst haben, skizzieren. Anschliel3eadle ich die wich-
tigsten neutestamentlichen Kanonlisten der Angki6 6. Jahrhundert)
unter besonderer Berticksichtigung der darin erghalt Apokryphen
kurz betrachten.

16. KOKAI -NAGY Viktor [Debrecen (H), Koméarno (SK)]
Makkabeusok: jo testvér — rossz testvér? /
Makkab&er: gute Brider — schlechte Brider?

In meinem Vortrag konzentriere ich mich im Weseitin auf das erste
Buch der Makkabé&eund stelle die Beziehung der drei Brider und ihre
bis zu einem gewissen Grad rivalisierende BezieldandDie Erlangung
von Macht ist immer eine heikle Angelegenheit, selllenn sie zwi-
schen Bridern stattfindet. Obwohl der Autor desHg&scversucht, die
Ereignisse, die Machtiibernahme durch Judas, JanatithSimon, als
Reaktion auf die auf3eren Umstande darzustelleemdyei aufmerksa-
mer Lektlre des Textes gewisse Spannungen in adeglideng zwischen
den Bridern sichtbar. Insbesondere im Fall von thamaund Simon
wird deutlich, dass ihre Beziehung nicht ausschitafyon liebevoller
Bruderlichkeit gepragt war.

17. KoLTAl Kornélia [Budapest (H)]
Ugyanaz a Biblia vagy egy masik? A targumok /
Is it the same Bible or a different one? The Targums

The targums are Aramaic translations and interpogtsiof the Hebrew

Bible. The Bible translation was necessary dueh@nges in the lan-
guage usage and the cultural life of the Jewishneonity. The scholar
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rabbis created both close and loose translatiottedible, which they

uniformly called targums (or what are considereduens by the Jewish
tradition). Translation and interpretation codeire — is this the same
Bible or a different one? In my presentation, llvekamine the tar-

gums — in line with the theme of the conferenceomfthe perspective
of ,the same one” and ,a different one”.

18. Kormos Erik [Pécel (H)]
Egy apokrif Krisztus-kép és annak hatasa
az Ujszovetségi teologiara /
An Apocryphal Image of Christ and Its Influence
on New Testament Theology

Tobb utalast taldlunk a Tanak szévegében az ,Btgyala” kifejezés
formajdban, amelyet a Szenthdromségtanban pretggmsnessias-kép-
ként értelmezhetunk. Ezt kildnésen olyan helyeggjata(pl. Dn 3) felté-
telezhetjik, ahol a héber — ardm szdvegek forditaggrog €s a latin
valtozatok egymastol elt€maodon adjak meg. Egyes zsido apokaliptikus
forrasok ezeket Mihdly arkangyallal azonositjdkermegoldéast kinal
a zsido antropomorf istenkép megokolasara (aita)ogiz Ujszévetség-
ben két kritikus helyet talalunk, ahol Mihaly&rdul, nem kis fejtorést
okozva: Jud 1,9 és Jel 12,7. Mindkét textus apaiaifa utal (intertex-
tualis kapcsolat), amely tény@zdbb irAsmagyarazo figyelmen kivil
hagy. Ebaddsomban arra szeretnék ramutatni, hogy e kéistayiokri-
fekkel val6 kapcsolata milyen tobbletet ad a presagens Krisztus-kér-
dés megitéléséhez.

*
Several references are found in the Tanakh tekeifiorm of the phrase
“angel of God”, which can be interpreted as a prigiarian image of
the messiah. We can assume this especially oratie &f passages (e.g.
Dn 3) where the translations of the Hebrew — Aramexts give dif-
ferent Greek and Latin versions. Some Jewish apptealsources iden-
tify these with the Archangel Michael, which offersolution to avoid
to use an anthropomorphic image of God (aitoldgeause of Jews. In
the New Testament, we find two critical places vehglichael occurs,
causing no small amount of puzzlement: Jude 1:%Raewdlation 12:7.
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In my presentation, | would like to point out hdvetconnection of these
two texts with the apocrypha adds to the understgraf the preexistent
Christ question.

19. KoroNDI Agnes [Budapest (H)]
A Nikodémus evangéliumégi magyar adaptécidja
és kelet-kdzép-eurdpai hattere /
The Old Hungarian Adaptation of the Evangelium Nicodemi
and its East Central European Backgrond

The Latin adaptation of the apocryphal Gospel afddemus was an
immensely popular text throughout Europe especiliyng the Late
Middle Ages when its textual tradition proliferatadd it became the
source of various vernacular translations. The lthgarian manu-
script, Ersekujvéari Codexgopied for the Dominican nuns living on the
Island of Hares (today Margaret Island) betweer9Es®l 1531 contains
a partial adaptation of tievangelium Nicodemieworked as an Easter
sermon. The paper will present the Old Hungariahuaknown to in-
ternational research and place it within the Ea&stt(al textual tradition
of the apocryphon investigated especially by Zlagnizydorczyk.

20. KrRANITZ Mihaly [Budapest (H)]
Pal apostol alakja és késbbi dbrazolasa
az Acta Pauli et Theclaalapjan /
The figure of the apostle Paul and his later depiain based
on the Acta Pauli et Theclae

A Pal és Tekla cselekedetei (Acta Pauli et Theckaeaz apokrif irat,
melyre mér az etslatinul ir6 szeré, Tertullianus (Kr. u. 160-240) is
utal. Ez részletesen leirja Pal apostol killsejaelg hatdssal volt a ké-
s6bbi korok miivészeti abrazolasaira. A rovid beszamoldbol értesdil
az apostol jellegzetes magatartasrol valamint kéhedk részletes leira-
sabol személyiségének a hataséra is kovetkeztath&kéHbbiekben
ennek alapjan terjedt el a hagyomanyos Pél abrgzokély évszazado-
kon keresztll meghatérozta a népek apostolanak kidgjelenitését. A
cselekedeteknek gorog, kopt, szir és 6rmény valasavan, mely jol
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mutatja, hogy aésegyhazban mennyire ismert és elfogadott voltséz el
— képek és szobor hijan — irasos lejegyzés Széatdrkfarol.

*
TheActs of Paul and Thecla (Acta Pauli et Theclesethe apocryphal
document referred to by the first Latin author tiikian (160—240 AD).
It describes in detail the appearance of the Apd3dul, which influ-
enced artistic depictions of later ages. Fromlthisf account we learn
about the apostle’s characteristic behaviour aowh fthe detailed des-
cription of his appearance we can deduce the infle®f his personal-
ity. It was on the basis of this information thia¢ traditional depiction
of Paul, which for centuries determined the appeagaf the Apostle of
the Nations, became widespread. There are GreghkjcC8yriac and
Armenian versions of this Acts, which illustrate txtent to which the
first written record of the figure of Saint Paul,the absence of images
and statues, was known and accepted in the eadch

21. KUSTAR Gyorgy [Sarospatak (H)]
A Jézus szuletése koruli botrany — az eljovetel padoxona /
The Scandal of the Birth of Jesus — the Paradox dficarnation

Ha alaposan olvassuk a Mt 1,18-19-et és a Jn 8,4kk®r egy botrany-
ra bukkanunk. Jézus sziletése koril ugyanis mibdmnyal pletykak
keringtek, egyesek illegitim hazassagrol, masoleaggen pardznasag
biinéil beszélhettek. Lehetséges lenne, hogy Jézust maekzartot-
tak, egy megesett jegyes gyermekének, akinek azvagjy ismeretlen,
vagy egyenesen egy pogany volt? Ez a tanulmany skivegeket vesz
vizsgélat ala — bibliaiakat, kanonon kiviliekeagskrifokat, hogy lehe-
t6ség szerint tisztdzza a mamzérség okori fogalreatze hogy milyen
hatassal lehetett Jézus tanitdsara és mentalitgsarad, hogy illegitim
gyermek. Vizsgalodasom tanulsaga szerint Jézysokdéon szenvedhe-
tett hatratételt: egyfél korlatozott hazasodasi leldsegei voltak, mivel
nem tartozhatott a ,tiszta Izraelhez”, masfgledig valoszifileg ki volt
tiltva a templom szentélyéb Az evangéliumokban talalunk olyan szo-
vegrészeket, melyek ezt a konkluziét alatdmasztjak.
Kulcsszavakszent mag, mamzér, torténeti Jézus, szlletésivarrat

*
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If we read the Mt 1,18-19 and the hint in Jn 8,4thwpen eyes, a scan-
dal surfaces. The origin of Jesus is uncertainy eggarded as a result
of fornication. Is it possible that Jesus was rdgdras a mamzer, an ille-
gitimate child, whose father is either unknownkioown and identified
as a pagan? This essay takes ancient texts undéngec- biblical, ex-
tra-canonical and apochriphal, in order to exartliegossible meaning
of mamzerim in the time of Jesus, and the consempseih might have
had on the teachings and mentality of Jesus. llada¢hat Jesus might
have experienced two restrictions: he had restriogportunities for
marriage, as he was not counted among the ,purelis”, and he was
banned from the sanctuary of the Temple. We hameedunts in the
Gospels that can be read in this direction.

Keywords:holy seed, mamzer, historical Jesus, birth-nameati

22. LAszL0 Virgil [Budapest (H)]
Hénok 1. kbnyvéek Ujszdvetségi recepcioja /
The Reception of theBook of 1 Enochin the New Testament

As R. H. Charles remarks: “The influence of Enoaltlee New Testa-
ment has been greater than that of all the apoafhygid pseudepigraph-
ical books taken together.” Since in the meantinwlzer lecture of this
conference also aims to cover the theme of thepteeeof 1 Enoch
within the letter of Jude, in my presentation | ¥eblike to focus to a
less obvious possible connection of the Watchawitton strongly at-
tested by the book of 1 Enoch and other non-caabhierature and the
New Testament. The scrutinized locus is 1 Pt 3:08a2d Christ's
preaching to those in prison. My hypothesis is finate this passage is
the main biblical proof text for the doctrine oféstendit ad inferna”
phrased in the Apostles' Creed, and consideringtt¢hat the presence
of the fallen angel tradition is highly probabletimre background of the
above-mentioned locus, | contend that the fallegebmotif, mainly
attested by the Book of 1 Enoch, intermittentlyto, serves as a back-
ground of origin for this part of the Apostles’ @k which is recited by
hundreds of millions of people all over the worletey Sunday, which
is really a huge impact.
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23. LovAas Borbala [Budapest (H)]
Apokrif torténetek a 16. szdzadi magyar és erdélyi
epikus koltészetben /
Apocryphal stories in 18"-century epic poetry
in Hungary and Transylvania

The subject of apocryphal stories if*dgntury epic poetry in Hungary
and Transylvania presents a fascinating explorationiblical narra-
tives. Unlike more uniform biblical themes, Hungerepic poetry show-
cases a diverse array of stories, including thosewere excluded from
the biblical canon during the Reformation, whicforeners deemed un-
necessary. This diversity lends a unique qualityhéogenre, especially
when juxtaposed with contemporary perspectivespaergphal litera-
ture, and highlights how these narratives found thiay into both reli-
gious and secular literary traditions. From 1538l time century's end,
biblical stories maintained a consistent presenithimwthis corpus.
However, the main collections that facilitated #hbiblical tales emerg-
ed relatively late, with the first being publishedl556, and there was
a noticeable time lag to religious prose and cattcal works. In my
exploration of this under-researched corpus, Itaished light on how
these epic poems relate to the broader contekedhpocrypha and the
cultural dynamics of the period.

24. MAMYAN , Mari [Regensburg (D)]
Tamas apostol nyomaban Orményorszagban /
The Quest for the Apostle Thomas in Armenia

A survey of Armenian late antique and early medisearces reveals
that the Apostle Thomas did not hold the same ureqal significance
among the Armenians as he did among the Syriacdibar This is like-
ly due to the fact that in thé"&entury, when the Armenians ‘brought’
St. Thaddaeus to Armenia to make him the Apostliisfregion, St.
Thomas in Edessa had already conceded his priroa8ly Thaddaeus.
Therefore, the Armenian historian Mogs¥orenad aligns with the
Doctrine of Addaand Eusebiu€Ecclesiastical Historyn reducing the
Apostle Thomas’ role to that of a messenger fof8addaeus. In the
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Martyrdom of St. Thaddaeushich is supposed to be one of the earliest
texts in the Armenian script, there is no word alfiu Thomas at all.
This omission is curious considering that othercaygghal narratives of
a later date portray St. Thomas as the [twin] rotf St. Thaddaeus.
The local literary tradition does not seem to sladeeen interest in Tho-
masine literature either. Aside from tAets of Thomasone of the
other writings attributed to him were translatetbimrmenian. Fur-
thermore, none of the Armenian Jesursfancynarratives bear the name
of St. Thomas. It is also noteworthy that in sommm@nian versions of
apocryphal Dormition narratives, St. Thomas is nmediged. In these
accounts, the role of the tardy Apostle, traditiynattributed to St.
Thomas, is given instead to St. Bartholomew: thexéwians favoured
their “own Apostle” to be the one delayed for theriition of the
Virgin Mary, allowing him to receive her image asansolation, bring
it to Armenia, and enshrine it in the Church of Hhay Theotokos at
HogeacVank.

Nevertheless, re-examination of medieval Armenitndture re-
veals surprising insights into the distinctivetaties toward St. Thomas,
the "Apostle to the East." Sources occasionallgrréd his missionary
activities in Armenia. In a discourse mistakenlyibtited to Catholicos
Komitas (615-628), the author asserts that thedobd&hrist saved the
Armenian people through the efforts of the Aposileaddeus, Bartho-
lomew, Judas, and Thomas. Later, in his Universsiary, Stefanos
Asotik (10" century) refers to St. Thomas as one of the evatgef
Armenia, notably placing his name before that oB&trtholomew. It is
significant that, while Asotik primarily draws frodorenad's History
for this passage, his mention of St. Thomas’s misgi Armenia intro-
duces an intriguing interpolation. Similarly, ineowf the mediaeval
compilations of the Abgar legends, attributed tbndl@€hrysostom, St.
Thomas (rather than St. Bartholomew) is identifiedhe Apostle of the
Armenians. In contrast to thdartyrdom of Thaddaeusst. Thomas
plays a significant mediatorial role in tMartyrdom of Bartholomew
Concerned for the salvation of the Armenians, hels&t. Bartholomew
to continue the evangelization of Armenia after death of St. Thad-
daeus. Additionally, the editor of one of the essliredactions of the
ArmenianSynaxarionconnects St. Thomas to Armenia by noting that,
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during his journey to the East, he passed throbgtiNMesopotamia of
Armenians and Assyrians.” It is also remarkablé thahe so-called
non-canonicaHymnalof the Armenian Church, the hymn dedicated to
the Apostle Thomas was composed and sung in thecBlalong with
that of Sts. Thaddaeus and Bartholomew. And althditg Thomas is
not explicitly mentioned here as the Apostle to Ama, his primary
epithet, “the llluminator,” is readily recognizabteparabiblical litera-
ture.

25. MEISER, Martin [Saarbriicken (D)]
Hénok, Noé és Abraham a Sirak 47,16-21-ben
€s mas valogatott szovegekben /
Henoch, Noah und Abraham in Sir 44,16-21
und ausgewéhlten anderen Texten

Henoch, Noah und Abraham zéhlen zweifellos zu dehtigen Figuren
biblischer Geschichte, um judische Identitéat zgrbeden und zu ver-
mitteln. Der Vortrag wird die Behandlung dieseslisichen Figuren in
Sirachs ,Lob der Vater" und in anderen antikengigtien Texten thema-
tisieren. Im Vergleich wird das Profil dieser bgadhen Figuren in den
Rezeptionstexten deutlich werden; dieser Vergheicti aber auch dazu
helfen, die Rezeptionstexte préziser zu verstehen.

26. NEMETH Balézs [Budapest (H)]
.Isten nem a zirzavar istene” — a teremtés mint rend
a kivalasztott Ujszbvetségi, deuterokanonikus
és kanonon kivili szévegekben /
“God is not a God of disorder” — creation as ordemg in selected
New Testament and deuterocanonical, extracanonictéxts

The doctrine of creation in Christian theology Melitionally been
viewed from the perspective of creation ex nillowever, both the Old
and New Testaments refine this understanding tsepiténg creation as
God'’s ordering work. This study explores this thalm®ugh selected
New Testament texts, with particular attentiorhiit connections with
deuterocanonical and extracanonical texts. Selestrom the following
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New Testament texts are included in the examinaRamans 1, 1Co-
rinthians 12-15, and Colossians 1. These textaralkyzed in the light
of passages from the Book of Wisdom, and relaterksvof Philo of
Alexandria from the extracanonical sources areidensd.

27. NCcKLAS , Tobias [Regensburg (D)]
Akeresztény apokrifok hatasa az GjszOvetségi egzexgre /
Die Bedeutung von christlichen Apokryphen fir die egese
des Neuen Testaments

Ich werde mich in diesem Vortrag mit der grundsélin Frage ausein-
andersetzen, warum Apokryphen fiir die Exegese dasiNTestaments
von Bedeutung sind: Dabei werde ich folgende Pumkigprechen:
Apokryphen und Rezeptionsgeschichte des Neuenreata / Apokry-
phen und Gattungsgeschichte / Apokryphen und wesestéandnis des
Kanons (der offene Kanon / der dialogische Kandaglem interessiert
mich die Frage, inwiefern eine Exegese, die sehsb&ir die Arbeit
mit Apokryphen, auch innerhalb der Theologie eieeenRolle ein-
nehmen kann.

28. Papp Gyorgy [Kolozsvar (RO)]
Ujragondolt teremtés: Alternativ latoméasok
a hellén-zsidé apokrifok teremtéstorténeteiben /
Creation Reimagined: Alternative Visions of Creatim
in Hellenistic Jewish Apocrypha /
Schopfung anders erzahlt: Alternative Schopfungsvatellungen
in hellenistisch-judischen Apokryphen

The Hellenistic Jewish apocrypha preserve a nurobeeworkings

and/or references to the creation story that depattiking ways from

the biblical account in Genesis. Rather than metedlings, these alter-
native narratives reflect complex theological, pbdphical, and cultural
negotiations in response to the intellectual emrnrent of the Greco-
Roman world. Whether through cosmological specuiaangelological
expansion, or anthropological pessimism, theses textnagine creation
in ways that shed light on the anxieties and aspira of their authors
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and audiences. By examining these reconfiguratieagain insight into
how Second Temple Judaism positioned itself betvialegerited tradi-
tion and contemporary thought, and how creatiorabeca site of rein-
terpretation in the search for meaning, identityd divine justice.

*
Die hellenistisch-jidischen Apokryphen bewahree &prihe von Umar-
beitungen und sowohl direkten Hinweisen als autgrdrischen An-
spielungen auf die biblische Schoépfungserzahlurg,ird auffalliger
Weise vom biblischen Bericht in Genesis abweicbhegse alternativen
Narrative sind keine blof3en Nacherzéhlungen, sorsj@egeln komp-
lexe theologische, philosophische und kulturellséinandersetzungen
mit dem geistigen Umfeld der griechisch-romischealtvider. Ob
durch kosmologische Spekulation, engeltheologigaiaeiterung oder
anthropologischen Pessimismus — die Texte entwedars Deutungen
der Schopfung, die Aufschluss liber die Angste uatfriingen ihrer
Verfasser und Rezipienten geben. Die Analyse digsaformulierun-
gen erd6ffnet einen tieferen Einblick darin, wiehsitas Judentum der
Zweiten Tempelzeit zwischen Uberlieferter Traditiomd zeitgenossi-
schem Denken positionierte und wie die Schopfungizem zentralen
Ort der Sinnsuche, Identitatsbildung und Auseinasetzung mit gott-
licher Gerechtigkeit wurde.

29. RosA, Blazka — Mario CIFRAK [Zagrab (HR)]
Hénok kdnyvea Judas levélben /
The Book of Enochin Jude’s Epistle

To this day, it remains an open question how mafihence theBook
of Enochhad on the Epistle of Jude. The greatest challengeercome
is the fact the Epistle of Jude was placed in #reo while théBook of
Enochwas declared an Apocrypha. The questions are,wawd the
author of Jude use the Apocrypha, and did he cengithspired? Most
scholars agree that the author of the Epistle deJelates to Enoch
(oral tradition or written) at least in verses tl4 5. But some scholars
believe that his influence might have been eveatgreThis article will
present the opinion of the use of the Book of Ennclude’s Epistle by
various theologians.
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30. SHIMANOWSKI , Gottfried [Tubingen (D)]
Az Ugynevezett etiop Hénok képe mint a Ujszovetsékjisztologia
kezdeteinek héttere /
Die sog. Bilderreden des &th. Henoch als Hintergruh
fur die Anfange der ntl. Christologie

In der athiopisch-orthodoxen Tewahedo Kirche weBfeSchriften zum
christlichen Kanon gezahlt; darunter u.a. die Hétradition (= 1 He-
noch). Man kann auf einer solchen Grundlage daritrRecht fur die-
sen Teil des Christentums behaupten: ,Ohne dasdéidoch kannst Du
nicht Christ oder Jude sein“ (Loren T. Stuckenbridiéinchen 2015)!
Es lohnt sich offensichtlich, diese Tradition —lawenn sie nun nur in
dieser athiopischen Sprache lberliefert worden $ietez) — unter der
angegebenen Perspektive auf einem Kongress , Thes Bithle. The Re-
lationship of The Apocryphal und Pseudepigraphidigs to the Ca-
nonical Texts and their Impact on Theology and Aher in Augen-
schein zu nehmen. Der Vortrag beschéftigt sichpelisaft mit den so
genannten Bilderreden (1 Henoch 37-71): inwieweias ein mogli-
cher Hintergrund der neutestamentlichen Christelagi gelten haben.

31. SrroYID, Dariya [Lviv (UA)]
A P&l és Tekla cselekedetaiszlav egyhazi kéziratokban:
a forditastol a helyi magyaréazatig /
Acts of Paul and Theclan Church Slavonic Manuscripts:
from Translation to Local Interpretation

My paper will focus on how the transmission of tegt of theActs of
Paul and Theclanto a new language and in the context of othkuces
changes the perception of the text. | plan to erarthe text in the light
of several issues that have been discussed imoretatthe Greek APTh
and see if they are still relevant in the ChurcavBhic text. The re-
search is based on 12 manuscripts, most of whicé wetten and used
in the Kyivan Metropolitanate. It means that | wil} to outline this
‘local interpretation’ as the Kyivan cult of Saifihecla.
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32. ABO Mikl6s [Budapest (H)]
Salamon zsoltéarai: Status quo és Quo vadis? /
The Psalms of Solomon: Status quo and Quo vadis?

In 2005, | translated the Psalms of Solomon, areahapocryphal text,
into Hungarian, and it was published in 2009 (Sate Foiskola —
L'Harmattan, Budapest, 2009). This presentatiorsamnprovide an
overview of the international scholarship on th@kwver the past two
decades. By examining the current state of resgatatus quo), | will
present recent interpretations and insights relatélde text, as well as
the research directions that emerge from thesénfysd

33. SUROMI Szabolcs Anzelm O.Praem. [Budapest (H)]
A kora keresztény apokrif irodalom helye és jelerésége
a kanjog forrasainak torténetében a kezdeteldl 1140-ig /
The place and importance of early Christian apocrypal
literature in the history of canon law sources,
from the beginning to 1140.

Itis well known that the earliest ecclesiasticalixes — after the old and
new testamental sources — are the early Chrissiengn-Apostolic writ-
ings, dating from the"2to 4" centuries. At the same time, since the
biblical canon had not yet been defined in detfad apocryphal writings
of the Old and New Testaments were also used asesfor the com-
position of the content of the canonical disciptinaaterial. As regards
the pseudo-Apostolic works, it is important to makelear that they
were not written with the intention of falsifyinbe doctrine, life and
discipline of the Church, but were composed with fihm conviction
that the doctrine and disciplinary norms they comtawhich essentially
determine the daily life of the ecclesial communityvere in fact of
apostolic and divine origin. Apostolic authoritgdause it was based on
the authority given by Jesus Christ, became orteeomost important
principles of reference in the early Church, arewhitings on eccle-
siastical discipline tended to relate their compretive norms primarily
to this Apostolic authority in the early centureggghe Church. This was
indicated by the terfiApostolic’ in the designation of the authors of the

27



works. If we look at the early medieval legislatierpapal, conciliar,
local — we can see the strong influence of thedg paeudo-sources,
which gave them the adequate level of ecclesidstigthority. The
major Western canonical collections of the Early Bigh Middle Ages,
including theDecretum Gratian(1140), directly or indirectly adopted
early Christian apocryphal and pseudo literatupsasof the traditional
ecclesiastical canonical material.

34. TOTH Bence [Budapest (H)]
Teologiai kdvetkeztetéseldristeas levelaek
kapcsolati haloja alapjan /
Theological Implications from the Social Network
of the Letter of Aristeas

Aristeas levelegy ,alultanulméanyozott” 6szovetségi pszeudonias ir
annak ellenére, hogy a kereszténység szamaramekied jelentiség-
gel bir, hiszen ez a legkorabbi, a Septuagintaketéséasl szol6 irat.
Kutatdsomban legeneraltam a kdnyv kapcsolati hd&gaabban éF
fordul6 tulajdonnevek (beleértve a kollektivumakafl5 sz6tdvolsagon
beliili ebfordulasa alapjan [lasd Beveridge — Shidiath Horizons23
(4) 18-22. (2016)]. A kapott eredmények (tobb caitismértéket is al-
kalmazva is) alatdmasztjak, hogy a Tora leforditasi a kerettorténet,
a konyv fékuszaban ,Isten”, a ,zsidok” és ,Egyiptoéil. Ez egybevag
azzal a jelenlegi tudoméanyos éallasponttal, hoggryk célja a LXX
legitimaldsa volt az alexandriai zsidok kérébeny&igkkor, mivel az
eredményeim alapjan a kapcsolati halé kdzpontiegiie Isten, nem
értek egyet azon véleménnyel, hogy létrehozas&naijb a LXX ,iro-
dalmi presztizsének” bizonyitasa vagy pusztan gapda lett volna; a
liturgikus, $t talan apologetikus megfontolasok is jetesak lehettek.

Eléaddsomban a fenti eredmények mellett (tdbbek Kpzéthuta-
tom még a zsidéspap, Eleazar fontos szerepét a torténetben és azon
karakterétis, akinek a személyes nevét szinteigatitulusaval helyet-
tesiti a szbveg.

*

TheLetter of Aristeass an understudied Old Testament pseudonymus
writing, though it bears much significance for Ghianity as it is the
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earliest one that tells origin of the Septuagmtnly current research, the
book’s social network based on the appearanceopipmames (includ-
ing collectives) within 15 words distance in th&tte/as created [see
Beveridge — ShamMath Horizons23 (4) 18-22. (2016)]. The obtained
results (by using several centrality measures ercéiculated network)
underpin that the act of the translation of thet&ewoich is only the set-
ting, the main focus of the book is on “God” andtbe “jews” and
“Egypt”. This supports the scholarly understandimat the purpose of
the book was to legitimize the LXX in the contemggrjewish com-
munity of Alexandria. However, based on the rethalt the central char-
acter of the social network is God, | cannot agvizge the opinions that
the main purpose of its composition was to proeg'literary prestige”
of the LXX or only propaganda; liturgical or evepoéogetical reasons
could also have played a significant role.

In my talk | shall (also) present my results alibetimportant role
of Eleazar, the jewish high priest in the story émel character whose
personal name is substituted almost evey time thiifr title.

35. TOTH Jozsef-Alpér [Kolozsvar (RO)]
»+Akkor hat honnan van a hasadban ez a magzat?” (P13,9).
Maria elsé szlizességi probajanak kdzelebbi vizsgalata
a Protoevangelium Jacolman /
“Then where did the child you'’re carrying come from?” (PJ 13,9).
A closer look of Mary'’s first virginity test
in the Protevangelium Jacobi

A jelen tanulmany alapfeltevése, hogmtoevangelium Jacolneg-
irasdnak apologetikus célja van: arra toérekszigyhmegvédje és alata-
massza Maria szlizességét. Aapologetikus jellege megfigyelltedb-
bél, ahogy a PJ cafolni torekszik tobb, Mariat €rithmadast: szegény
csaladbol valo szarmazasat, allitdlagos hazasssgties eldbkifolyo-
lag Jézus torvénytelen voltat). A PJ-ban tobb olypizdéddal talélko-
zunk, amely Maria szlizességét hangsulyozza. EzaK &deretném ki-
emelni és kozelebBF megvizsgalni a 13. fejezetet, ahol a hazadér-
zsef észreveszi Méria terhességét, ésdkéndonjadt.

*
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The fundamental premise of the present study isttie@Protoevan-
gelium Jacobhas an apologetic purpose: it seeks to defendipiald
Mary’s virginity. The apologetic character of thenk is apparent in the
way the PJ seeks to refute several accusationssaddary: her origin
from a poor family, her alleged adultery (and hedesus’ illegitimacy).
There are several episodes in the PJ which emghtsasvirginity of
Mary. Among these, | would like to highlight andlomore closely at
chapter 13, where Joseph, upon his return, nokitaey’s pregnancy,
and questions her.

36. WiITTKOwsSKY , Vadim [Berlin (D)]
Apokrif iratok bizanci és szlav kéziratokban: azAbraham-ciklusa
kadnonon belul és kivul /
Apokryphe Schriften in byzantinischen und slawische
Manuskripten: Der Abraham-Zyklus
innerhalb und aul3erhalb des Kanons

Als Geza Vermes 1961 seinen spéater berihmt gewend&arminus
,Rewritten Bible" erfand, meinte er damit vor allemtike und mittel-
alterliche judische Legenden Uber den Patriarcheatam, in welchen
Kap. 11 bis 25 des Genesisbuches verschiedenedmnanasionen erleb-
ten. Im Christentum sah die Abraham-Literatur zetaras anders aus,
in mancher Hinsicht war es jedoch ein hnlichergdog, der denselben
Namen ,Rewriting” durchaus verdient. Die EntwickiugesAbraham-
Zyklusim byzantinischen und dann insbesondere im sléeis€hris-
tentum zeigt den Weg, auf dem die Literatur diésédie von der Kir-
che anscheinend (relativ) klar gezogenen Kanongreizerschritt. Be-
sonders spannend kann die Untersuchung dieserdkhivwg dann wer-
den, wenn sie auf der Ebene einzelner Handschdfiechgefuhrt wird.
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37. ZaMFIR Korinna [Kolozsvar (RO)]
Kiket tanit Tekla és mirél? Néhany gondolat a tanitas nemi
és doktrinalis szempontjair6l Pal és Tekla cselekedebsin /
Who Does Thecla Teach and About What? Some Reflectis
of the Gendered and Doctrinal Aspects of Teaching
in the Acts of Paul and Thecla

TheActs of Paul and Theclia one of the early Christian texts that en-
visage a woman teaching. However, the textual aniieg regarding
her teaching the household of Tryphaena, carrigiduand amplified

in Latin translations, the lack of details in hemgnissioning by Paul
and in the concluding summary on Thecla’s minisstige the question
about the envisioned audience, the gender of Beipdies and the con-
tent and (doctrinal or moral) nature of her instiart This paper ex-
plores the gendered dimension of Thecla’s teackiggrobable content,
and implicitly the authority of her teaching, anggiagainst a restrictive
understanding.

38. ZSENGELLER JOzsef [Budapest (H)]
A tulélésért folytatott médiakampany:
a Makkabeusok 2. konyvésBaruk /
Media Campaign for Survival: 2Maccabeesnd Baruch

Although both2 MaccabeesandBaruchdraw on the historical back-
ground of a catastrophic period in Israel, neithétaccabeesor Ba-
ruchis intended to be a historical reconstructionamoaint. Both books
begin with an introduction that speaks directlytte readers. The pro-
pagandistic nature and background of these inttamhe will be ex-
plored in this presentation. | It will be pointedtahat in creating these
texts the authors used the genre of the lettercast@mporary medium
of propaganda.

31



